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News ano Rotes, | 


New fields for work :—Swámi VivekAnanda is not return- 
ing to India next winter as was expected. He is going to 
Switzerland and will not be here before next autumn. 


Celebration of Bnddha's Birthday :—On the 26th of May 
last was celebrated the anniversary of Buddha's birthday 
at Calcutta. We аге glad to notice that for the first time 
in the history of modern Buddhism several hundreds of 
Hindus joined in the movement and voluntarily pnid 
homage t^ the nndying memory of the great Aryan Sage. 

Babu Nirendia Nath Sen a presided on the occasion 
1nade the following remarks in the course of the speech. 

„But who was. Buddha? Was he not a Hindu of Hindus, 
und has he not shed everlasting lustre on the Hindu name and 
гасе? Dissociaté yourselves from the Great Master if you 
will; but the loss will be уйш» only. To-day the whole world 
elaims Buddha ; to-day the whole world turus to India with 
reverence, as to the universal, sacred land, for tle sake of the 
Blessed one, who brought Salvation to every humau soul with- 
ont difference or distinction. What! shall we whom He raised 
to almost dizzy height in the past, aud maintained us at that 
height for centuries together, shall we deny Him, the Master, 
whose name and works have conjured back the world ence 
moereat our feet? The the ught is not to he endured, Gan- 
tams Buddha was born a Hiudu, lived a Hindu, and died a 
Hindu, He preached Hinduism while he lived, that trans- 
vendental Hindusm which his coutemporaries had seemingly 
forgotten, and faint glimmeriugsof which we o£ tbe present 
generation are just beginning to obtain. Buddba never in- 
tended to create any schism, He enjoined яв тие reverence 
for the Dhornut as for cho Brabtnins. He was ouly hostile to 
superstition, to ar id ov ignorance, to menningless worship 
and ritual. A« from India, the lind of Hindus, he sent forth 
missionaries, not to conquer by force or fraud, but to spread 
the spiritual truth, as he felt and taught to his beloved dis. 
ciples, in time balf the human race came to be perm 
with those transcendental doctrines of higher Hinduism, of 
Karma nud ve-inoarnation, which are the solace aud refuge 
to-day of Hindus and Baddhist- alike, And that word, Bud- 
dhist, it is a comparatively modera and a clumsy invention 
and but for its constant use in recent years, we shouid not see 
that uurensoning hostility which has marred the harmony 
between the followers of Sakya Muni and Sri Sankar&chárya. 
Tet us then, go back to the длу when tho blessed Tathagata 
was horn as Bhagavin Vishan’s ninth inegreation, surely it 
was a day of the deepest mening und mystery for all man- 
kind, The mystery hss been partly raised, and the meaning 
partly explained. The full revelation has yet to come. Bnt 
that time will be pnt off, indeed, indefinitely, if we, Hindus 
und Buddhists, brothers in spirit, and in the divine teaching 
cammon to us both, continue to be divided, at the instance of 
bad and selfish men, Let us to-day, on the anniversary of 

Lord Buddha's Birthday, unite once more for the glory of our 
ancient country, unite in the truths which the Rishis and 
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Munis—and Buddha not tho lens; among them—tanght; 
taught not merely for the advancement of the Hindu race, 
but for the progress and salvation of all mankind. And so 
we shall have the Divine blessing, a blessing that shall de- 
seeond from man down to the lowest sentient formation in the 
Divine Economy of the Universe. 

The Indian Mirror referring 
says i— 


It ix a most gratifying fact that this festival, the first of 
its kind, should have heen licld-in the metropolis of India. If 
the celebration of Buddha’s birthday anniversary ix kept up. 
it will prove. we ure sure. the means of cementing of friendly 
nnd even brotherly ties between Hiedus and Buddhists, Por 
the future elevation of India, we can not think of any matter 
of greater importance than an union between Шеке two people, 
Rightly understond. there exists no essentin] difference be- 
tween Hinduism and Buddhism. We helieve, that, in course of 
time, the doctrines taught by Sri pde p ha will come 
to he accepted us the religion of the whole world. And ns we 
have said. there is no essentia] difference between Sankari. 
chiarva's doctrines «n4 those promulgated he Gautuma Buddha. 
We all know shat Swimi Vivekananda has been in rece ut years 
labouring in America and in England to establish this zreut 
fact, and we have no doubt that he will succeed in his efforts. 
It must not ha forgotton that the Hindi population of India 
is comparatively mnel smaller than tlie number of professing 
Buddhists, in the world. The Buddhists numb-r tive hundred 
millions souls, and form nearly a half of the buman race, If 
the Hindus could sneceed in formicg a close intimacy with 
half the human rice, a grent thing will have been achioved in 
Miis пее, much greater, indeed than in Buddha's life time, for 
he did not live to soo the comulote success of his work.“ 


to the same movement 


Vedic Schools :—'l'here aro wt. present in Triplicane, Madras, 
a number of Vedic schools, ye most, prominent of which are 
twoa-one in tho Alankdrt tip of Sree Purthasüruthi 
Swamt's templo and the other in the house of а well-known 
High Conrt Vakeel, A number of people, most of them gra- 
duates, undergraduatos and officials guther together panctu- 
ally ut 4-204. м, to learn by rote under qnalified teachers 
partionlar portions of che Ved»»; and the. interest they take 
ts really praiseworthy. The rhythm of the Vedas has a nnique 
sublimity about it which nothing can equal, and the associa- 
tiong it beings to mind are little less than divine. One engng- 
ed in Vedic recitation feels a peenliar glow of ancrédness iu 
his heart and an elevating kinship, howev«r -remote, with the 
rishis of old. Tlie institution atthe temple owes its existence 
to the untiring zeal and desintersted ‘labours of опе Mr. M. 
C. Narasimhacharyar, a School Master, who may be seen, 
every дну at about 4 a. M. going through the streets and wak- 
ing the gentlemen stndents for their morning lesson with the 
help of à Јата (a pair of small eyinhals), ‘Those who wish to 
know what the NisLkdmya Karma Yoga of the Gita is, need 
only study him fora few days. No wonder that he is a real 
power for good in Triplicane and may God grant a long life 
to him and to the institution which he so maternally rears up. 

Thonsands of these Vedic Schools should spring np in the 
various cities of India. 
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“He who knows the Supreme attains the highest. — Tait. Upa. II. 1.1. 


MADRAS, AUGUST 18%. 


Modern Civilisation and tbe Veda' nta. 


A certain country gentleman living in one of the re: 
mote, out-of-the-way villages of the South, once happen- 
ed to pay a/ visit to Madras and there, in a bad hour, 
purchased a time · piece and took it home. His old grand- 
mother, aged go winters, had never heard of such a 
thing before, and therefore, from the very first viewed it 
with suspicion, which its constant tick-tick did not 
very much tend to set at rest. A few days after the 
introduction of this novelty, a child died in the house 
und the old woman got exceedingly angry with the time- 
piece, for she attributed the misfortune toit. If any- 
body fell ill in the house, it was on account of that wick- 
ed ‘tick-ticking’ time-piece; if any sorrowful news was 
heard, it was on account of that wicked ‘ tick-ticking 
time-piece. She worried her grandson, day and night, to 
remove it out of the house or give it away to some 
enemy, buthe unfortunately liked it as much as she 
feared it, and would not part with it. The result was that 
on a certain dark night, the blind old woman broke open 
her grandsan's room, took out the time-piece and strik- 
ing it several times, threw it into the nouse of her 
neighbour, an enemy, who was only too glad to find it 
there, the next morning. Such was the strength of her 
superstition. 

Superstitions, however, do not seem peculiar to age or 
sex, and a new superstition is now getting into vogue, 
that just as the time-piece in the story killed the child 
and brought misfortunes into the family, the study of 
the Vedánta and the spreading of Vedántic ideas would 
destroy all civilisation and material advancement and 
render life not worth living. The Vedánta, however, is 
incapable of any such crime; it has too strong a faith 
in the providential goverument of the world, to think 
that anything there, be it science, arts, industry or 


that exists between Hinduism and Buddhism, 


religion came into it by mistake. Its only alm is to 
better, as far as it can, the individual and the soclety. 

To enter into the subject, there are two important 
faculties in man, vis., the heart and the intellect. Each of 
these, the Vedanta says, must be developed but not the 
one at the expense of the other. They are placed to- 
gether that each may help and guide the other, like a 
paic of horses drawing a carriage. The business of the 
heart is to feel and to love, but it often makes mistakes ; 
then reason comes to its help and corrects it. For 
example, the old man in his death-bed weeps for 
the children bora and yet unborn he is leaving be- 
hind, but reasou tells him, that he is trusting ta broken 
resds; that children, friends, relatives, wealth and lands 
follow him not beyond his grave, and that he has to make 
his journey ай alone. Similarly, it is the business of rea- 
son to discriminate, to argue and to judge, and left to 
itself, it also makes mistakes, which the heart corrects: 
tt Stay”, says the alchemist to his weeping wife, in Bal- 
zaac's novel, stay, I have decomposed tears, tears con- 
tain a little phosphate oflime, some chloride of soda, 
some mucus and some water." То him weeping meant 
only that much. This is reason left to itself, and here 
the heart says Learned idiot, look behind, i is tbe 
heart that weeps." So then, the heart and the intellect 
are capable of correcting each other, and they can, not 
only correct, but also develop each other. 

The perfect man is a beautiful combination of the head 
and the henct, and he has no quarrel with either, for, he 
knows the place and sphere of each. Individuals make 
up the Society and, roughly speaking, it is their heart- 
portion that reveals itself in religion and the bead-por- 
tion that takes shape as civilisation. As in the indi. 
vidual the heart and the head mutually correct and 
develop each other, so in socicty also, religion and mate. 
rial advancement, faith and science, ought to be the 
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companion and guide of each other. (t will be a mis- 
take to cry down civilisation and hold up blind irrational 
religion, as the be-all and end-all of existence; aad it 
will be equally absurd to extol the latter and сту down 
the former, The end of existence is not blind irrational 
religion, noris it barren intellectual science; it is the 
harmonious blending of the head and the heart, of love 
and light, of faith and knowledge; itis religion culmi- 
nating in philosophy, and science developed into wisdom. 
Perfezt knowledge is all love ; perfect love is all know- 
ledge. 

The Vedäntin, therefore, has no quarrel with science 
and civilisation, any more than he has with faith and 
religion, What he says is, that science should get 
spiritualised and religion get rationalised, and that each 
should know its place, and that there should be no con- 
flict between the two, any more than between the eyes 
and ears of aman. They should mutually help each 
Other and develop each other. This happy union has, 
however, seldom been arrived at. Many anancient civi- 
lisation has fallen down, owing to its one-sided develop- 
ment—as often happens in.the individual, How many 
examples do we see of men developing into fanatics, 
just because reason does not come in time to aid the 
emotion and lead it onward, and how many, of men, who 
are intellectual giants, but are incapable of love or sym- 
pathy, Similarly, with regard to Society, we see great 
political empires falling down, side by side with 
spiritual movements, and the same history that records 
the downfall of Egyptian, Alexandrian, Grecian and 
Roman civilisations, mournfully records the extinction 
of Paganism,the collapse of the Papal Empire, the cessa- 
tion of religious epidemics, like that of-the holy dance 
of tbe middle ages, the failure of the Franciscan teform 
and the futility of Protestantism and a multitude of 
other movements. "The secret of the failure in both cases 
is that the head and the heart of the society did not pro- 
perly complement each other in time, as was required, 


The great modern civilisation is not more infallible 
than the ancient ones, for it is even more materialistic 
than its predecessors. It glories over its fancied 
Conquest of nature, is proud of its few real victories, 
and bas a little too much of self-assertion. It forgets 
too often, that it has not even pierced through the 
outer veil of Nature, and that Nature has been blessed 
like Draupadi, the excellent wife of the Pándavas, with 
an inexhaustible number of vestures, one beneath 
another and more wonderful. To disrobe her is an 
impossible affair, The deeper you go the more dazzled 
you become ; sheath after sheath might be plucked away 
but sheath after sheath yet remains. Modern civilisation 
is somewhat too conceited to think of this, and it must 
become a failure, unless it listens to the cry of the un- 
satisfied heart which fortunately is making itself heard. 
Luckily for the modern world and perhaps for the first 


time in. modern human history, * the still small voice, 
of the heart is heard just at the right hour and there is a 
prospect, --nay, a near probability—of the intellect and 
the beart meeting together and aiding and developing 
each other. Science is getting gradually spiritualised«and 
religion is beginning to be established on rational scien- 
tific basis ; the old and prolonged conflict between them 
is slowly dying away ; they are now mutually correcting 
and developing each other, and out of their union may 
possibly spring up the ideal society of the Vedánta. 

To leave the future to itself and return to the point, 
the Vedanta bas no quarrel with science or civilisation. 
It says ** Indulge as much as you can in the revelries of 
Science, conquer worlds, build empires, * rift the earth, 
flash the lightnings, roll the waters, weigh the sun,’ 
пау, even make new planets and launch them into space, 
but always remember, that these are not the end of exist- 
ence, but that the heart must. be satisfied as well as the 
intellect. The voice of the heart should be listened to, and 
the instincts of love, mercy, charity and religion should 
not be disregarded.” ‘The danger in modern civilisation 
is, that man has a tendency to externalise himself more 
and more and to fancy, that eating, drinking and going 
after creature-comforts are the soleaimoflife. He creates 
lor himself artificial wants and unnatural hunger, and sick- 
ens himself with unhealthy selfishness or pestilential 
discontent. AsSwámi Vivekünanda when addressing an 
American audience said. It is one of the evils of your 
Western civilisation, that you are after intellectual edu. 
cation alone and there is no safeguard with it. There 
is one mistake made; you give this education but you 
take no care of the beart. It only makes men teu 
times more selfish and that will be your destruction." 

That modern civilisation is lacking їп some of the 
noble elements of humanity has been pointed out by 
many of the leading writers of the age:— 

"Your average Englishman,” says Carlyle, “ does 
not greatly care whether there bea God or not, provided 
the price of stock does not fall. If you want to awaken 
his real beliefs, you must descend into his stomach; 
purse, and the adjacent regions.” 

“The ruling goddess of England,” mournfully ob- 
serves Ruskin, **may well be described as the * Goddess 
of Getting on’ or * Britannia of the market. It is long 
since you built a great cathedral, but your railroad 
mounds are vasier than the walls of Babylon, your 
railroad stations vaster than the temple of Epbesus and 
innumerable ; your chimneys are more mighty and cosily 
than cathedral spires ; your harbour piers, your ware- 
houses, your exchanges all these are built to your great 
Goddess of Getting on.“ She formed and will continue 
to form your whole nature as long as you worship her." 

Swami Vivekananda says in his usual vigorous style 
‘Intellect has been cultured, result. hundreds of 
Sciences have been discovered, and their effect has been 
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that the few have made slaves of the many—that is all 
the good that has beendone. Artificial wants have been 
created ; and every poor man, whether he has money 
ос not, desires to have those wants satisfied and when 
he cannot, he struggles and diesin the struggle. This 
is the result. Through the intellectis not the way to 
solve the problem of misery, but through the heart. If 
all this vast amount of effort had been spent in making 
men purer, gentler, more forbearing, this world would. 
have u thousand-fold more happiness than it has to- 
day.“ 
The following lines irom Tennyson apily describe the 
effects of modern civilisation. 
Science moves, but slowly slowly, creeping on from point 
to point, 
Slowly comes a hungry people, as lion creeping nigher, 
Gia res at one that nods and winks behind a stowly dying 


hire, 
LJ * E Ф * 
** Kuowledge comes but wisdom lingers and I linger on the 
shore, 


And the iedividuat withers, and the wurld is more aud 
more ; 


Yes knowledge comes but wisdom lingers. There 
was un emperor whose name was Mahabali. lie had 
conquered the whole world, all the Devas, Asuras and 
men. and yet was not satisfied in bis heart. He 
asked his minister, if there were no more kingdoms to 
conquer and was told, that there was one other kingdom 
und that was his own self. What shall it profit a man, 
if he shall gain the whole world and lose his own soul" 
said the Blessed Lord Jesus. And this conquest of the 
self is the most dificult thing. It requires a perfect 
harmony between the head and the heart, perfect know- 
lesige and universal love? “Oh Lord! that art’ all 
knowledge, light and bliss and that dwellest in my heart, 
it is easier to tame the wild elephant and make it obey 
our bidding, to bind the mouth of the tiger and the bear, 
to ride un the back of the lord of beasts—the lion, to 
play with the poisonous cobra, to convert the different 
metals into gold and live thereby, to roam in the world 
unseen, to make the zods our slaves, to enjoy eternal 
youth, to pass into another bedy, to walk on water, to 
stand on fire and develop powers incomparable—all 
these easier far than to subdue the mind and remain in 
Һа resi," sang a great Tamil sage, s 

ft is this conquest ot the mind, this realisation of the 
great Self or God the tittle man losing himself in uni- 
versal love, and wisdom, and becoming himself ‘the 
Lord of ihe universe, the Rrahman who is greater than 
the universe, the Great One, the Infinite, who is concealed 
within all. buings according to their bodies, the only pee- 
vader of the universe,—which is the highest ideal of 
humanity, the noblest and the truest civilisation. The 
education of the heart, the cultivation of love, and the 
total annihilation of selishness, are the Necessary means 


to the attainment of this high and blissful civilisation, 
and without the cultivation of the heart, without the help 
of rational religion completing itself in philosophy, with- 
out knowledge or science developing into wisdom 
through the sacred and saving influence of the heart, ай 
the railways in the world, all the manüfactories and 
steam ships that have been built or are to be built, can 
never make man a trifle better in himself than he is. 
The attitude of the Vedánta towards modern civi- 
lization is exactly the same as that towatds marri- 
age. Those to whom marriage is a necessity let 
them marry by all means; but the object should not 
be sensual enjoyment, but the increase of good and the 
propagation of the race (this is the meaning of the тап. 
tra pronounced in the Hindu marriage ceremony). Mar- 
паре must be looked upon simply as a preparation for a 
higher life, in ordec that real renunciation might become 
possible. Some do not feel marriage a necessity, aud 
they need not marry. Renuuciation, I. e., mental renun- 
ciaticn, is the con mon ideal (ос both of them. Similar- 
ly, to those that tec! curious to know about the outer 
world, the Vedanta says ‘Better fifty years of Europe than 
a.cycle of Cathay, for, to such, the modern civilisation is 
an invaluable help asit destrovs Tuntas, (laziness and 
ignorance) ind readily makes them the heirt of ages.’ 
Some, however, are free from the above cuclosity and 
are all tha more eager to know themselves. Tha ideal 
fpr both is the same, the knowledge of the Self or wis. 
dom. Our tower civilisation is but a preparation for the 
higher. Besides, just as itis the same for the sage, 
whether he is with his family or alone, niarried or 
ünmarried;'it is the same for him, whether he ig in the 


midst of society or alone. He might live in the forest 
‘dike Suka:or rule kingdoms like Janaka. 


Hke боках The lattec 
fought battles, improved commerce. agriculture and 
industry and Is reported to have been one of the justest 
kings of the world, and witha! one of the greatest of 
Indian Vedánjists. 

To conclude, modern civilisation is rather one-sided, 
but has in it the possibilities of growing perfect. Из 
Chief defects are its present materialistic tendency of re- 
garding the enjoyment of crearure-comforts of life as 
an end in itself, and the want of a proper ideal. This 
Civilisation is simply a preparation for the higher and 
the truer one and the aim of the Vedanta la, not to 
destroy, but to improve and elevate ii, by correcting its 
tendency and lurnishing it with an ideal. 

Hitherio, however, we have been speaking of civilisa. 
tion, purely ſrom the stand-point of man. It will be 
equally interesting 10 consider, absolutely, what the pro- 
Kress of the world means—a subject which we shall re- 
serve for a бизге Occasion. MH 

— —— 

* Always cultivate the heart, fur through the heart tho Lord 


epenketh but through tho iotelleet, ә D 
Soden Vicckinnadu." ОИНА DES 
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bat is Duty? 


(Ан abstract of a Lecture delivered in America.) 
ur 
Swawi VIVEKANANDA. 


It is necessary to know what work is, and with that comes, 
naturally, the question, What is Duty? If 1 have to do some 
thing, 1 must first know my duty and that I can do it. Tue 
idea of duty again, is so diiforent in different nations. 
'The Mahommedan enye, what is written in his book, the 
Koran, is his duty; the Hindu says, what is in his book, 
the Vedas, is his duty and the Christian says what is 
in his Bible is his duty. So we find that there must be 
varied ideas of duty differing according to different states 
in life, different periods and different nations. The term 
* duty,” like every other universal abstract term, is impossi- 
ble to define ; we can only get an idea of it by describing 
the surroundings and by knowing ite actions and its rc- 
sults. To make an objective definition of duty would be en- 
tirely impossible; there is no such thing as objective duty. 
Yet there is duty from the subjective side; any action that 
makes us go godward is a good action and is our duty ; and 
any actionthat makes us go downward isan evil action. Thore is 
only onc idea which is universal for all mankind, of any age 
or sect or country, and that has been summed up in the Sans. 
krit aphorism :—" Do not injure any being; non-injuring any 
being is virtue; injuring any being is vice. : 

One point we ought to romember is, that we should always 
try to scethe duty of others through their own cyes, and 
never wish to judge the customs of other races or other 
peoples by our own standard. “Iam not the standard of the 
universe. This is the great lesson to learn. І have to ac- 
commodate myself to the world, and not the world to me.” 
Therefore we zee that environments will change our dutics, 
and doing in the best way, that duty which is ours at a certain 
lime, is the best thing we can do in this world. 

A certain young Sanyási went to a forest and there medi- 
tated and worshipped and practised Yoga for a long time. 
After twelve years of hard work and practice, he was one bes 
sitting under а tree, when some dry leaves fell upon his head. 
Ue looked up and saw a crow and a crane fighting on the top 
of the tree, and they made him very angry. Не snid :— 
“What! You dare throw those dry leaves upon my head!" 
and as he leoked upon them with anger, a flash of fire burst 
from his lead—the Yogi's power—und burnt the birds to 
ashes, He was very glad; he was almost overjoyed at this 
development of power; he could burn, at a glance, the crow 
and the crane. After a time he had to go into tho town to 
beg his bread. He came and stood ata door and said:— 
“Mother, give me food." A voice came from inside the house: 
— Wait a little, my son.“ The young man thought: — “ Yon 
wretched woman, dare you make me wait! Yon do not know 
my power yet." While he was thinking thus, the voice came 
again :—"Boy, don't be thinking too much of yourself. Here 
is neither crow hor eranc." He was astonished; still he had 
to wait. At last а woman came and һе fell at her feet and 
said —“ Mother, how did you know that?“ Sho said:—* My 
hoy. 1 do not know your Yoga or yonr practices. Tam n 
common, every-day woman, but I е yon wait because my 
huxhand is ill; and I was nursing him, and that was my duty. 
All my life I have struggled to do my duty. As a danghter, 
when I was unmarried, t did my duty; апа now, when Iam 
married, I still do my duty; that is all the Yoga I practise 
und by doing my duty I have become illnmined ; thus, I could 
read your thonghts and what you had done in the forest. 
But if you want to know something higher than this go to“ 
such and such a town and to the market, and there yon will 
tind a butoher and he will tell yon something that yen will 
every glad to learn.“ The Sanyäsi thought .—" Why ge 
ro that town and to a butcher.” (Butchers are the lowest 
class in our conntry; they are Chandalas ; they are not tonch- 


ed becanse they are butchers ; they do also the duty of 
scavengers, and so forth). 


But after what he had scen, his mind was opened a little. 
So he wont. und when ho сипо near the city he found the 
market, and there saw, at u distance, u big, fat butcher slush- 
ing away at animals, with big knives, fighting and bargaining 
with different people. Thie young man said, “ Lord, help me, 
is this the man from whom 1 am going to learn? Не is the 
incarnation of a demon, if he is any thing.” In the mean - 
time this man looked up and said, “Swami, did that lad 
send you hero? Таке a seat until I have done my business.” 
The Sanyasi thought, What comes to те here! but he took 
a seat and the man went on, and after he had finished aft his 
selling and buying, took his money and said to the Sanyisi, 
* Come here, sir ; come to my home." 

So they went there and the butcher gave him a seat aad 
said. Wait thore.“ hen he went into the house and there 
werc his father and mothor. He washed them and fed them 
and did all he could to please them, and then came and took 
a sent before the Snnyási and said, Now, sir, yon are come 
hore to see me; what can I do for you?” Then this great 
Sanyasi asked him a few questions about sonl and God and this 
butcher gave him a lecture which is a very celehrated book 
in India, tho Vyáda Gita.” It is one of the highest flights 
in the Vedárts, the highest flight of metaphysics. Yon have 
heard of the Bhagavad Gita, Krishna's sermon. When you 
have finished that you should read the “ Vyáda Gita.” It is 
the extreme of Vediuta philosophy. When the butcher had 
finished, the Sanyási was astonished. Не said, “ Why are 
you in that body, with such knowledge as yonra? why аге 
you in a butcher's body. nnd doing such filthy, ugly work ?" 
* My son," replied the Chandála, “No duty is ngly, and no 
duty із impure. My birth, circumstances and environments 
wore there. In my boyhood I learned the trade; I um un. 
attached, and I try to do my duty well. I try to do my duty 
аз a householder, and I try to do all I can to make my father 
and mother happy. I neither know your Yoga, nor have 
become u rer never wont out of the world, пог into u 
forest, but all this has come to me through doing my duty 
in my position." 

Let us do that duty which is ours by birth, and when we 
have done that, do the duty which is ours by опг position. 
Fach nian is placed. іп some position in- life, and must do the 
duties of that position first. ‘here is one great danger in 
human nature, that man never looks at himself. He thinks 
he is quite as fit to be on the throne as the king. Even if he 
is, he must first show that he luis done the duty of his owa 
position, and when he has done that, higher duty will come 
to him. 

The only way to rise is by doing the duty that is in our 
hands now, and making ourselves. stronger and going higher, 
until we reach the highest state. Nor is duty to be slighted. 
A man who does the lower work is not, therefore, a lower 
man than he who does the higher work; à man should not 
be judged by the nature of his duties but by tho manner in 
which fo does them. His manner of doing them and power 
to do them is the test of a man. A shoemaker who can turn 
out a strong. nice nair of shoes in the shortest time is a better 
man, uccordiug to his werks, than a professor who talks поп. 
sense every day of his life. 

Later ou we will find, that even the idea of dnty will have to 
he changed, und that the greatest work is only done whero 
there is the least motive urging us from behind. Yet it is 
work through duty, that leads us to work withont any idea of 
duty; when. work will become worship—nay, higher, work will 
stand alone for its own sake. But that is the ideal, and the 
way lies through duty. We shall find the philosophy behind 
all duties, either in the form of ethics or love, is the same as 
that in every other. Yoga—attenuating the lower self, so that 
the real self may shine; to circumscribe the frittering away of 
energies on the lower planes of existence, so that the soul may 
manifest itself on the figner lanes. This is accomplished by 
the continuous denial of low desires. which, duty rigoronsly re- 

mires. Tho whole organisation of Society has thus been 
eveloped, consciously or unconsciously, as the land of actions, 
the ficld ofexperience, where, by limiting the desires of selfish- 


mess, wo open the way toan unlimited expansion of the reat 
nature of man. 
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There is a sage in India, a great Yogi, опе of the most 
wonderful men I lave seen in my u life. He ix n peculiar 
шап he will not teach any one; if you ask himn a question 
le will not answer, 1t istoo much for him to take tlie posie 
tion of a teacher} be will uot tnke it. If yon ark a question, 
nnd jf von wait for «ome days, iu the conrso of Converantion, 
he will bring the subject out himself, and wonderful light he 
will throw on it. He told me once the eceret of work. aud 
what he said was, Let the end and the means be joined Into 
one, and that is the secret of work" When von are 
doing work. do not thiuk of anything beyond, Da it ns wor- 
ship, and the highest worship. and devote, your whole life to 
it for che time being. Thus. in the story the hutcher and 
the woman did their duty with cheerfulness, snd whole-leart- 
cd ness, aud willingness. and the result was that they berani: 
Wuminated, efecly showing that the right performance of 
the dnties of any station, and being ümitached. lew tu the 
highest. 


Seekers after God. 


1. NANDA, THE PARIMI SAINT. 
(Continued from page К). 


As soon as Nanda awoke from his boly trance, he prose 
trated himself before the brahmin crowd, that lue] gut her- 
ed about him and began with his friepils to gu round. the 
viliage once agnin, Jt so happened, that, while thus going 
сопа, a certain brahmin Pundit was reciting Uefore. ш 
large audience Chidambarapurinam (the story of Chid- 
wnbaram)* from the pial of ene of the cornriioxt houses 
of the brahmin quarters, As Xanda passed along. he 
head the Brahmin say, *Chigambtarna is the huiiest. 
[dave in ail the workl ; ho that once visits the temple 
there. be he a Chaudála (outcaste?, crosses once and for 
ever the ocean 6: births aud deaths’: and then followed 
un eloqnent description of the temple und the inner mean- 
ing of its grand symbolism, 


Indeed in point of tradition, Chidamlaram is one of the 
richest cities in the world. Wnat Palestine was for thé 
Christians, what Mecen is tothe Mabammedan-. what Sree- 


vangam is (0. the Vaishnavites, (the worshippers of 
Vishnu) that, Chidambaram is to the Sivite partion of the 
Hindu community. It ія one of the tive great places of 
worship in Soathera India, in each of which, Соф is re- 
[resented as onc of the five elements. 


There the repre- 
sentation is as А fether), ihe first of the tive elements. 
The idea of worshipping the elements as Got is essentially 
Vedie, and is a gren: help in the Buding out and practical 
recoguitiou of the divinity in the nniverse—which Intter, 
when examined, ix «een tu be nothing buta pliysicu-elicini 
vempound of these elements. lu a higher scuse. the Akad 

ipped at Chidambaram is uot the „ther of the 
itista, unt the spaceless, timeless, unvonditioned 
aof Ше Soll. The very name Chidambaram merna 
Каз of міки, aad the templa th it called the 
the temple par ezcelf-nee.— In the tre of that 
temple, there is u gold-tiled mantapam called the chit- 
lt tlie batl ot dom, in which is to be sevu first the 
ad then what is known as the feu. 
resenting of course the secret of 
ess Nirvion of the Self. Of all 


ult Secrets, the c 
tiw unt Hp 
to gne tht as ХабиА}: 
н. 
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similar images elsewhere, is certainly one of the most in- 
spiring figures that I have known. Even considered as 
purely a work of art, there are few imagea more fanltlers, 
more lifelike and moro charming. That soft curly hair 
tufted like that of a dikshitar (a priest of that tem- 
ple), the loug prominent nase, those eyes so fnll of life 
nud expression, that face ia which dignity, hliss and 
mercy «peak out and dance, the uatural bend of the arms 
and their ornaments, that beautiful attitude of the dancer, 
Seeing which one fancies that the lieure is really dancing, 
and lastly, that raised foot (Auujidapdda) so eminently 
inspiring, are before me as | write, anıl wheu to the artis- 
tig appreciation of the iure is joined a full. andersland- 
ing of its idea, its inner poetry—that from tho noise of 
the dumaruke (a litt le drum) held in one of the right hands, 
innumerable worlds are represented as rushing ferth, into 
life as sparks from бге, ns bubbles from a spring -Sabda 
Nishtam Jagat the world. sprang out. of, and stauda by 
sound or vibration); that the other right hand expressive 
of the idea ‘be it во", represents tho power which 
maintains those worlds under a great unvrring and 
faululess law: that the бге in one of the left hands, 
represents the mighty nud mysterious power of de- 
struction, which makes the star-, mountains aud oceans 
* tie perfume and supplianco of minnte’; that the firmly 
plaoted right leg indicates the power of the mystery, that 
refuses to elcar up, the thick manifold veil of illusivo 
pauorama which hides the truth from ns for ages together; 
nin] that lastly, the raised foot symbolises the grace of 
Gad, which shelters and savea those that seek it, from the 
eternal, infinite, and terribly decetving drama of creation, 
existence and destroction—~it is no wonder, thnt mea like 
Appar, Manickar, Pattanathär and Thayumanavar (thero 
are some of the great Sivire saints of the Tamil land) 
forgot in Chat Presence the petty commercial prose of -our 
daily life, and broke for:h in the highest, the most philo- 
sophical, nud the most impassioued poetry, that the Tami! 
language haa known. The idea of ecstatic dance aymbo - 
lised in the benntiful image of Nataraja—the great un- 
seen Manager of the drama of the world Aga been the 
most popalic one with the non-Vaishnacite poets and 
philosophers of the South. To them, wherever an atom 
tover, and tho world menns constant motiangthere, Nata- 
саја dances, Ia the play of the о. thu mig of. women. 
the war of nations, the rolling of tho stars, ig parthqna kes, 
coufiagrations and deluges, іп the water drop as mnch па 
in the cataract, Natsrája is danciny——eternally and bliss. 
fully dancing. То the Veddntin, whom nothing less than 
the bighest will satisfy, the conception of Natarajam: 4 
the all-pervadinz Atman. through whore power, all the 
world presenta the vision of life and activity, and the dance 
signifies the eentat in condition of the sonl, which har tri- 
umphed over the terrible illusion ot tho world and the 
inner enemies of nuger, lust, etc? and it ia under tha in - 
spiration of this grest philosophicul conception, that the 
venerable sega Thäyumäumtur has poured forth moat of 
hia sublime Upanishad-like utterances, One pnrticular 
fentaro in the story of Chidambaram is, that [tatanjali aud 
Vyagrapdda both attnined to the Presence af Naturkja — 
the one by hia Yoga, tho other by his lhnkti—n grand 
recognition of the trath that both икн nud Yous 
lend, cach ia its own way, to the sume goal. То ex- 
press, even moro strongly, this most important of tratha— 
that all religions and religions methods are only differout 
paths for approaching God---in the sume temple aud with. 
in a few yarla of Natardja’s «нне, there is tut of Sree 
Govinda Raja Perumal; and Chidambaram is one of the 


* For farther explanation sco page 22. Eb. 


— 


THE AWAKENED INDIA. 


[Avavsr 1896. 


most important place of pilgrimage for the Vaislinavites 
also. 

Nanda paused and heard the whole story of Chidamba- 
ram from the eloquent lips of the brahmin reciter. It 
acted on him like magic. The words, Chidambaram and 
Natarája, vbtained n strauge mastery over bim, He be- 
camo eager to visit Chidambaram, which was not very far 
off, that very night, und was with great dilliculty dis- 
suaded from his object by his companions. The tem ple 
at Chidambaram would be closed’, they said, before yon 
reach it und besides, you are a slave to your brahmin 
master, you sbould not forget your position so easily, We 
have already stayed away too long and it will be danger- 
ous to do so longer.“ A lesser man in that situation might 
have been provoked to reply, Ia that brahmiu greater 
than God! I care not for him. Т shall have my own 
way.“ but Nanda meekly replied, Ter, you are right. It 
has : need God to place me in the situation of a bonds- 
mun. Но knows what is good for me, infinitely better 
than I do. To resign myself to His will, is oven a higher 
worship than visit bis temple, I shall fall at the feet of 
my brabmin master, please him iu all honest ways aud I 
um sure, ho will sooner or Inter allow me to go to 
Chidambaram.’ So saying, he returned home with his 
companions, but not before he had dug out with their as- 
sistance a tank, still pointed ont as bis, for the use of the 
people at l'ivapunkoor. The feat was regarded аз won. 
dertul, aud the idea of a few pariahs joining together und 
creating n tank, was an altogether novel опе, во much so, 
that popular tradition attributes the work to God Ganesa, 
who did iy iu order to please his father Siva’s devotee. 
The trutb is, love works wonders aud Nunda's love was 
of a very high order; it was not like that of some people 
who go into the temple with plenty of offerings to God— 
cocoanuts, plantain fruits, etc., but would not give a 
pie to the begear at the temple gate. In Nanda's eyes all 
mea were God's Children and to serve them, was itself a 
kind of worship, higher even than supplying templo-drunis 
with leatber or making offerings to God. After digging 
s completiug tho tauk he and his companious returned 

iome, 


To be continued.) 


The Glory of Devotion. 


Oxce upon a time, while the Pándavas were in exile, 
the sage Dnrvüsa came to king Duryodhana’s court, The 
king courteously welcomed him and gavo him a sumptuons 
feast: and so greatly pleased was the sage with the wel- 
cume und the diuner, that һе offered to grant his royal 
bost any boon be might ask. The wicked king Duryo- 
dhauu's one main desire at all times was, to do all the 
anischief in his power to the Paadayas, He had contrived 
to drive them away into the forest in exile, and yet was not 
»atisfied, us he learnt that they were leading a very happy 
life, even in the forest, doing great deeds and conversing 
with great rishis. All this very mneh ronsed his envy, 
aud now, that a new opportunity presented itself fur doing 
them harm, he addressed bis guest and said O great 
sage, the great king Yudhishtra is the eldest and tho best 
uf our race ; he is now living in the forest with his brothers. 
Do thou, therefore, once become the guest of that illustri- 
ons ene, eveu as thou hast beeu mine. Do thou go unto 
them with all thy disciples and that, at a time when that 
beaptiful and excellent lady, the celebrated princess of Pan- 


chüln. after having regaled with food the Brahmins, l. 
husband and herself, may lie down to rest.“ In asking for 
this boon, Duryodhana's motive was, that Durvisn and 
his numerous disciples will be too heavy a burden on the 
Pandavas, especially if they go at a Inte Lour and being 
unable to feed them, tho. latter. will be cursed by tho 
hfnl rishi. The boou was granted and accordingly 
ui aud his ten thousand diseiples repaired io the 
forest and presented themselves before the Pándavas at a 
late honr, Yudhishtra, suspecting nothing, advanced with 
his brothers towards the suge, gave him and his discjples 
afit and hearty welcome and said * Return quick, 0 
adorable sage, after performing thy daily ublutions 
and observances.’ Aud that sage, nut knowing, how the 
king would be able to provide a feast for him and his 
disciples, proceeded with the latter to a neighbouring 
river, to perform their ablutions, Meanwhile, the excel- 
lent princus Draupadi, devoted to her husbands, was in 
great auxicty about tho food to be provided for the 
rishis. And, when after much auxious thought, she cume 
to the conclusion, that meaus there were none for provid- 
ing à dinner, she inwardiy prayed to Krishna, the pro- 
tevtor of the humble. Krishna,’ sbe said, O, Krishna of 
mighty arms, О son of Devaki, whose power is inexhaus- 
tible, О, Vasudeva, О Lord of the universe, who drivest 
away the dilliculties of those that bow down to Thee, 
Thou art the soul, the creator, and the destroyer of the 
universe! Thon, O Lord art iuexhaustible and the saviour 
of the atflicted * Thou art the preserver of the universe 
and of all created beings. Thoiyart the bighest of the high, 
and the spring of all our mental perceptions, O supremo 
and infinite Being, O giver of all good, be thou the refuge 
of tho helpless! 1 seek Thy protection! О God, Thon art 
ever kindly disposed towards those that tuke rofuge in 
Thee! Do thou cherish me with Thy kindness, ‘Thou art 
the supreme light and essence. of the Universe, They 
call thee the Supreme gerni and the depositary of all 
treasures! Under Thy protection, O lord of the gods, 
all evils lose their torror. Thou didst protect me before, 
on several occasions, do thou extricato me now from this 
difficulty ! 

"ut and sovereign God and Lord of the oarth, of 
mysterious movements, tho Lord Keéava, thus adored by 
Dranpadi, and pereciving her difficulty, instantly appear. 
ed before her. Deholdiug Vasudeva, Dranpadi bowed 
down to him in great joy und informed him of tho un- 
timely arrival of the rishis, But Krishna said unto her 
am very much afflicted wish hunger, do thou give me 
some food without delay from the Akshayapátra* given 
by the sun and then wo may talk of those things, Hearing 
this Draupadi got greatly perplexed, for she had no food 
to give him and said That vessel remains full, till ! 
finish my meals, but as 1 have already taken my шеп) to- 
day there is no food in it now? ‘Then the lotns-eyed aud, 
adorable Krishna said unto Draupadi * This is no time for 
jest, go thou quickly, bring the vessel and show it to rae. | 
am very much distressed with hanger. ‘There is neth- 
ing in the vessel Krishna,’ said Draupadi, I shall cook а 
meal for thee iu no time. Do thou wait a few seconds. I 
am very sorry that—’, I cannot wait, interrupted Krishnu. 
‘Tam extremely hungry. Bring thou that vessel, let 
me secif there is nothing in it.“ assure thee the 
vessel is empty: there is nothing in it? said Dranpadi 
bringing the vessel which Krishna quickly snatched 
from her hund and looking into it he said Do thon look 
here! there is a particle of rice and vegetable; thon 
A vessel which uever gots cinpty and can feed any number о 
people, 
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wuntedest to deceive me !'* Certaialy not’ exclaimed Drau- 
padi, + ft is I that cleaned the vessel and kept it in tho 
usual place. I cannot really say how that little bit of rice 


саше there." No matter if than canst not say’ suid Krishna. 


* my hunger will be satisfied ali the като. This little bit 
of rice from this vessel ia moro than enough for me. May 
thia plense God Hari, the soul of the Universe und may 
that God, who partaketh at sacrifices, be xetiated with 
this! und so saying lie swallowed tit litth: bit. I ana- 
pect that thou art ut some new trick’ said Dean padi. ‘Thy 
hunger must have been a very wonderful one to he appeas- 
vl by half а rain of rice’ * This is how you ull mixta 
mo! replied Krishun. No water if thou dost unt believe 
ше, thou wert talking to me of sone rishixs cote for 
Where аге they? They are ut the river per- 
we their ablations. I до not know how to provide for 
rid Druupudi. 

Krishna— Set them come, Seud for them * 

Drungadi--‘ Aud if they come, what shall we do gI 
have nothing to fosd them with.’ 

Krixhna—* We shall chide thom for having come nt an 
nutiinely hour, tell them to wait till to-riunyew and 
tench them to be moro carefal above their dinners und 
suppers in fature,’ 

Tust is hospitality itself remnrked Hranpli. 

* Learning ік mory valunble thun enting ui Krishna 
“und so let then, at least by fasting to-day, learn to be 
wure careful in future, an for teaching them that lesson, 
feave that to то" so saying he called Blinaseos, aed 
sail Do thou до and speedily invite the vi-. ia to diuncr." 

Meanwhile, око rishix while bathing anl performing 
their ablations, suddenly felt their stomachs becoming full. 
Ingleed they became so full, as to render even breuthiny 
diitiealt. The surprise ot the rishia knew tio bonnds, uud 
they stared опе another being hardly able to speak. nud 
turuiag -towards their commen дага акала, with 
great effect aid Having bade the kiag to have oar meals 
ready, we have come hero for bathing. But how, О holy 
ише. can We cat anything now, for опг xtenachs seem 
full to the thront—we do not know bow. The repast has 
Leen uselessly propmeail for us. What іх the best thins 
to be dune vow Y! Durvâss replied * Never before iir my 
1.0 wan my belly ко full; Ico not know by what strange 
vinse this haa happened. If. Yudbistra comes und 
плех wa, ая he certainly will, in a short time what shail 
i e? By wnsting his repost, wa will Im doing a preat 
cate ta that royal sage., The Pànduvas tay get nogry 
with va; 1 Know the royal sage Yudhixhtra to be pussess- 
cuf greut ascetic power, Ye Brahmins, I am xlrnid «f 
wien that ure devoted to Hari! "The bighi-sculed f'àudavaus 
ate ull religivus men, lentned, warlike, diligent in ascetio 
s asterities and rr lig ius observances, devoted to Vasudeva, 
ard  abways observant of roles of ponl conduct. If 
rrovoked, they can consume us with their wrath, as fire 
wath а bale of cotton. Therefore, ve disciples, «hull we 
ali ran asy quickly without seeing them t" 

VD adorable варо’ they replied * we enu 1н у rixo up: 
low then could wo run f We find it difficult. even to talk, 
way even to. breathe. We are full to the neck алто us 
tt muster. from thin misery.” Durváss did aot kuow 
wha to do, he regretted that he foolishly gave power to 
Jiuryediiana to nso him for his owu wickel purposes; luz 
reared, chat bis panisbment had abvcady banin amd was 
-tnghtoned, that kurt her l. geht come, While he was 
eo this miserable plight, there appeared Hhimarens nul 
soot o bim * Сошо 09 sage, with all thy sbisciples, lor iu 
thers, Desapadi and Krisbun нге waiting to receive 
At the very meutiun ef Krishua's name, poor 
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. ¥ooth, there is no belpin 


Durvása trembled from head to foot ; bis foara gathered new 
strength and ho inwardly felt greatly ashumed to face tlie 
Pandavas, but there was no belping it. So, he addressed 
his disciples and said * Rise ye forth. exert all sour might 
and fet us walk on to tlie abate of the Pandavas, for in 
н bh. It was vather a comic 
sight to see theso ‘pot-bellied’ Brahmins ' wwollon op to 
the seck’ (as the Indian saying soesptuiling onward with 
feet too weak to bear the weight ou them, breathing liko 
Jeumtaia-nakes and sweating in rivulels allover the 
body. Bhimuasena looked. ut their. condition. nnd learny 
Tromthem what the matter жах Wü nu small diticnity, 
they reached the abode of the Pandavas and were daly 
welvamed by Yudbinhtsa aud the remt Krishna showed 
special attention to. Шагедза, which only wade him isore 
tiixernble than before. The uv of the poor rishi was 
covered with shame, he bowed to Krisia and with his 
head bung down or rather, hiseyes hung down, as he could 
sot beud hiy head, said * Lord. toon shouldst forgive 
mo fee my foolishness. 1 hastily placed myself. under the 
power of à. wicked meu bat my only consolation wits, that 
ue harm could e. 1 come tu the Paaudivas, who have always 
been pigualy devoted to thee; and then he related in idee 
tuil the whole story. aud how he awl his disciples bad 
alreasy been punished * ] ave O cunnis Krishan. artful, 
farsveing, myatovions nnd emuipoteut Калац" exceliitied 
гайра, по seo why thuu wert xo hungry for half 
a Krain of rice. Dy your. taking in that little bit of vio. 
all these rixhís have got satistied. What example there 
could be. more phin thas this. te show, that thun art 
the soul of the Universe, the Purituütman, in whom all 
men and things lire, move and have their being, that ihon - 
art iu all the world us oil in the sesame-sced, av brightuces 
in the dinmond, as smell in the flower. AN praise and 
ging to thee, tbat art our refuse, oat master, our friend. 
our relative, our gnide, and our teacher. Ха fear eau ever 
cometo the followers of Hari, no danger to the worshippai s 
of the lotus-eyed Krishua’. 

Needloss to add that the rishis were forgiven and ui! 
rejoiced at the cvent aad vauz the glory of Krishna, 

(Шира fre th Mai dinteata.) 


Pitfalls in the Veda‘nta. 


І.  Ursescum s. 

Tit. puth to salvation is, says the Upanishad, like wa. 
ing ou u sword; it in dangerus amd ditlicult and requie 
great caution. li is like dancing on и көре bung · 
vist yrs. One false atep might be tatal. Hence at ises 
tho necessity for a guru. A русти can, however, do little. 
unless tho xt udeut moves freely aud. frequently with bim 
ninl gets his doubt cleared thes and there. 

A certain king went into а forest, and there Radiag u 
suse, fell at hin fort, and asked of him the way to sulyu- 
tien. *Absulate trunnrintiun tetri ange garil toa 
replied the sage. The king asked wo further questions, 
bat thanked him and departed; aud as soon as lio reached 
his kiegdom. he anbdieated his throne. tuok the vow of u 
lu ii. retired iato the furvst, built there an fee. 
рза] кна te dead a lonely life. A (ew years passed in 
this way but he bad not Become. ans phe wiser No he 
again G ut to the puru. aud asked of him the way to sal- 
v. ati · nn amd nguiu the gura зер U ases pate .f. шн 
The кшш thanked bom and det led thinking, True 1 
have left wife, children, kingdom, wealth and power baz 
I keep bere aa лайн and live like a housebuldet'; so 
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he set five to the hut aud began to live in the open air. 
His body soon lost all vestige of royalty, became pale and 
emaciated ; the вац und rain told heavily on his healh, 
till at last be became n skeleton and unable even-to 
move about. But the bliss of wisdom had not yot come to 
him. So he again went to his gura and asked of him the 
way to salvation and again the guru said * sarca sanga pari- 
tyigam.’ The poor king got miserably confounded. He long 
thought of whatelse he had to give up. He said I have no 
house, no money, no vessels not even a piece of cloth to 
wear.“ It struck him that he shonld now give up tho 
only thing he had and that was bis body. Some stories 
came to his mind of God haviug presented Himself to his 
devotees at the critical moment of giviug up their bodies. 
At once, he rose up and prepared toharl himself down 
from a rock, A few minutes moreand all would have been 
over. Just then, his guru presented himself before him 
and asked him what he was about. The queudam king 
replied I am only carrying out your behest and am sure 
as soon as this body also is given np, I shall be saved.’ 
* Good God"! exclaimed the sage what a cru, meaning 
you have put upou my words. If this body goes, another 
immediately comes and where then, is your salvation? I 
admire your perseverance, but alas! how misdirected ! 
True renunciation is not the giving up of your body, but 
heing free from attachment of any kind in yaur mind. 
You have touch with external things, ouly through your 
mind aud losing that meatal attachment is the only true 
renunciation. You heard a great truth from me, but had 
not the patieuce to ask me what exactly it meant; you 
may live in the world hut not be of it—this is the great 
secret of renunciation.” 

Reuunciation is often misnaderstood. Though few 
people carry the error to such an extreme as in the story 
many mistake it to be external; and how many homes 
have been rendered desolate by the mistake! Physical 
renunciation is really easier than mental and is therefore 
more common. 

A Recutse. 


Thoughts on the Bhagavad Gi'ta’. 
(Continued from page 11), 


Once Krishna, with a view to point out the contrast 
bétween Dharmaputra aud Duryodhana, seut the former 
ou the mission of finding outa handful of wicked nien, 
and the latter on that of discovering a few really good and 
faultless men. Duryodhana conductsd his search with 
great zeal, for he had been assnred that a sacrifice jointly 
performed hy them would totally dostroy the Páudavas ; 
but not one good man was available to him in all the 
world. Dharmapatra’s search waa equally vain, for, not 
even robbers, murderers, purrieides and matricides, were in 
his opinion wicked, but only ignorant at the worst. To 
this royul sage endowed with angel's eyes, everything ap- 
peared celestial. Certainly Krisbua could not have ob- 
tained in all the world а worthier disciple than this in- 
carnation of purity, virtue and goodness. And then, there 
was Sahadeva, who, by his practical asceticism and firm 
morality, richly deserved a divine teacher like Krishua. 
His inmost conviction, as he sincerely expressed it on 
the occasion, when the gooseberry fruit incautiously 
plucked by. Arjuna had to rejoin the tree? was, that 
truth was his mother, ‘wisdom his father, virtue his 
brother, mercy his friend, humility his wife and patiunce 
hi- hild. It would therefore appear, that Sahadeva or 
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Dharmaputra better deserved the privilege of inatrnetion 
from Krisima than the warlike and worldly-minded Arjuna. 
Tho latter had practised noue of the nusteritie« they had 
trained thems+lvea in, and had more even than Bhima- 
sena, gone after worldly pleasures. Но waa indeed а 
polished gentleman (gentlemen were possible even in those 
days) with a sweet disposition, pleasant manners, refined 
tastos anit genteel accomplishments. He. coald evidently 
sing aud dance, and ladies (and a decent lot they were) 
fell madly in love with bim. He was certainly the (nost 
beautiful of tho five brothers, and with his proud whis- 
kers, broad chest, long extended arms, well proportioned 
limbs and royal mien, and, with the Gandiva (his how) 
in his baud was really a standard of male beauty aad 
physical perfeetion and a veritable *gluss of fasbion and 
mould of frame’ in his days, The story goes, that Iswarn 
himself longed t» see his beautiful hack, and hence arose 
theidyllic Himalayan scene immortally wedded to.Bharori's 
verse. The celestial damsel Urvasi conceived a mal 
passion for him, while he was uusunpectingly sleeping іп 
oue of India’s groves; hut, to be a gentleman, to ba loved 
by celestial danixels, to be able to sing and dance, however 
valuable.they may be in the harem, are not counted among 
‘the qualifications for Vedántic discipleship. 

But we find trat somehow, from the very beginning, 
Krishna was more attached to Arjuna and had more to do 
with him than with his brothers. The first important 
occasion on which we hear of Krishua in connection with 
the Pandavas, was that of Draupadi's .Swayamvata, 
and it was under his prompting, that Arjona com- 
peted for the hand of the royal maiden. He cow 
trived to marry him his sister, undertook to driye his 
chariot for him, and on the eve of the Bharata war, pub- 
licly declared ‘Thou art mine and I am thine, while all 
that is mine is thine also. О Partha, thou art from me, and 
lam trou thee, O bull of the Bhárata race! no one can 
understand the difference between us.“ This attachment 
however was nota matter of mere nccident or personal 
predilection and Bhishma once had occasion to say that 
Arjuun aud Krishna were Nara aud Narayana, and were 
repeatedly born when destructive wars were necessary, 
that thoy oxisted only for the destruction of the-Asuras 
and the establishment of virtue. They came into the 
world of men with a special purpose, and in the great war 
through which the first part of that apecial purpose was 
accomplished, Arjuna was the instrament and Krishna 
the iuspirer. Tho second, the more positive aud the more 
enduring part—the re-crowaing of dethroned virtne was 
accomplished by the deliverance of the Gita, and in that 
likewise, Arjuna and Krishna complemented each other. 
Krishna was born for tho whole human race aud in the 
universal and divinely bountiful idyll of his life and wine, 
there is no chapter gveater, more sacred, and more fraught 
with consequences to humanity than that of the Gité, For 
teaching that Gita he could not have found a more conveni- 
ent disciple than Arjuna who was, as it were, the universal 
type of man as such, Nata, man not fallen into beastliuess 
nur evolved into divinity, By teaching him he taught it 
to the whole mass of humanity and that is how it ia so 
truly universal and provides for every one from the hum · 
blest beginner iu religion to the loftiest philosopher. A 
disconrse with advanced men like Dharmaputra or Babar- 
deva would not have started with the rudimenta of philo. 
sophy, and therefore would not he equally universal. 

Arjuna then was chosen not because he was an 
adhikári (one qualified), but because he was not. То 

go into the question a little more fully, there ave four 
qualifications required of every seeker after wisdom. 
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The first is discrimination of the real from the non- 
real, the permanent from the perishing, of God. from 
the world. The second in indifferenee to the fruits 
«С one's action here aud hereafter. Attachment is the 
(citer that binds ns. Few of us do a thing for itself: we 
are always going after results and making ourselves slaves 
to them. This slavery must be got over hefore wisdam 
ean he realised. Tho noxt requisite ік a group of six 
qualities—Sama, Jama, Uparati, Titikeha, Samidhdna 
and Seti. Of these Suma is nat allowing the miud 
to externalise Dawa is ‘checking its internal nctivity.* 
пева is non-resistance, forbearunce (рако is * not 
thinking of the sonses or rense objects.” бањ но is 
the serene concentration of the mind aud Shu is faith 
in the truth of religion aud in the teacher. The lust quali- 
tication is an intense desire for emancipation oy Moksha. 
Mad Arjuna all these qualifications, when Krishna 
taught him? ‘The auswer is he was lacking even in the 
tirst—n clear and strong. diserimination uf the real Dum 
the unreal, for he was immoderately grieved at the prospect 
of his friends aud relatives being shin in the battle, aud 
hen, what is even moro significant, he prayed Kristina 
for tinal salvation, (Moksha but. for the solution of 
SS imimertiate problem. With any other companion thti: 
Krishun, that solution would have rested on compa: 
ty lou and common considerations, such ах worblty pros. 
writy, social justice, Avjuna's valor, Veeraswansun (the 
wen of the nave that die in battlo) and would i. ull 
ability have involved few seriws Cransonndane 
Arjuna might have been appessed and. the battle 
inight have been fought all the same, but the battlefield 
v Kumkshetra would not mean to us anything more than 
‘he plains of Thaneswar, Indeed Arjuna’s grief was 
ssentiatly mundane, there wore iu it the fear of sin and 
fell the fear of misery even if success be theirs. und that 
3 өс} disorder and family extinction, on which puiut 
oll the Pandavas, Bhima incladed, were very sensitive, 
but it dixelosed по longiug for Moksha without which, in 
ie ich! of Уе ина, no one is counted ах un adhikari for 
n (wisdo). Tt was Krishna's дешин thut gave to 
this purely mundane grief of Arjuna an uncgnalled philo- 
sophieal dignity, and raised his narrow and individual 
vollem into a universal, world-wide one; and ull praise 
pry to that grout ideal t r, Whee tock bold of a 
sable opportunity in his friend's. hfe. to give forth 2.2 
tim world his great message of consolation, peace and 
loe, and all honor to the few memorable tears which Ar- 
juna shed on the battle - Nield. Never before or after. was 
i:umsn grief as x] with such heavenly bahn. nud never 
hefore or after. was it assanged iu such a permanent + 
Ufall men, Arjuna kad the privilege of such heave 
cousglation, not because he wax eminently good and virtu- 
vus like Yudbishtra, nor because. ho was wise und con- 
od like Sahadevn. bnt. because he was Nata the ty- 
man, the standard representative of the workd of 
:C the man, by teaching whom all humanity was tnught 
stel not merely the advanced or philexophic portion of it. 
Alb that has hitherto been said is howevor saperticiul, 
vind te the philosopher, who by a sort of divine preroga- 
tive, porceives the inner truth of rhings, will appear as a 
child's prattle. Tho question has to be asked and answer- 
„al, who was Krishna and who was Arjuna? I am the 
bm of the Universe without birth or inning (X. 3 K..) 
says Krishna, and he is as Sree Sántánunda Suruswuti re- 
kel. the best autbority on himself. He ix Тре great. 
Хина residing in che hearta of 2H beings, the canse af be- 
zinuing, existence and end of the universe (X. 18) the 
Innermost Unity, the Supreme underlying Esseuce in the 
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sun, moon, stars. men. animale in short in all the 
worlil— not one that came and went or was born and died. 
bat the Eternal Teacher. the loud of the world, the 
Paramátman. And Arjuna is Nara, the typical human 
mind, the refined mechanism in man which reasons and 
distinguishes, which knows what is good and evil, which 
discriminates right from wroog. and which can, when pro- 
perty guided, reflect back the great Self. * Nature sleeps 
in the plant, dreams in the animal and wakes in men’ and 
this waking-is the гевп of the refined npádÀi (vehicle) of 
the Self in man—the human mind. Krishna is particulart 
attached to Arjuna and is constantly with him, f.e., the Self 
or Atman ік always with the mind and it is throngh its 
presence and power that the mind moves. Krishna mar- 
ries his sister to him, induces him to compete for Draupa- 
h's hand, helps him in his hunt after pleasure, lends him 
into the battle-field, drives hix chariot and enables him tu 
win in the end. All this has no new moaning. By 
and through the Atman tbe mind is bronght into contact 
with Nature, and gathers experience. The Atman ix with 
the mind in weal and woe. indeed causes. both weal and 
woe, leads it into the struggle of life. guides it throngh 
the struggle and finally enables it. by. killing both its 
good nud bad crittie (Duryodhana and hia brothers ns well 
the allies of the Pándavas), to gain the victurs. 
Krishna is th. constant. companion, friend. guide 
and teacher of Arjuna. The Self never leaves the 
mind, is with it in weal and woe. Krishna is the Pura. 
mitinan and Arjuna the human mind in which the know. 
ledge and ‘conquest of Nature is completed, and conse- 
quently the Self is retlecteil back on itself—in other 
words knows itself, and the (ita is nothing but the соп. 
versation between Krishna and Arjnng in the sad and 
awful hour of battle. г.с, between the Atman and the mind 
when the latter is repelled hy the outer. world, is vexed 
ind grieved and forved to seek refuge in ¢ruth—in the 
Atman. But we are entering into the second of the tw. 
questions we proposed to ourselves at the outset, 


{То be cont iu ed.) 


The Viving are few; the Dead are many.’ 


Kissa Gautami had n only ses. аад he died. Is 
her grief she carried the dead child to all her neighbours, 
asking them for medicine. and the people said: She 
has lost her eenses. The loy is dead,” 

At length Krishna Gautumi met à. man, who replied 
to her request; ~ 1 cannot give yon medicine for your 
child. but knew a physician who ean." 

And the girl said: "Pray tel] me, Sir; Who is it + 
And the man replied: “Gu to Säkhyamuni. the Iud- 
dha 

Krishna Gantami repaired te Duldha and cried 
* Lond and Master, give me the medicine thut will cure my 
boy," А 

Buddha answered: "I want а handful of mustant 
seed." And when the girl in her joy promised to procure 
it, Buddha edded: The mustard seed must be taker: 
from a house., where nu oue. has lost a child, husband 
parent or friend.” 

Poor Krishna Gautami now went from house to heus. 
and the ple pitied her and said- Неге ig mustari 
seed ; take At "^ Unt when she asked. "Did a son oc 
daughter, a father or mother, die in your lamily?“ They 
answered her: Alas! the living are few. but the dead 


aro many. Do not remind us of our deepost grief." 
Aud there was no house but some beloved ono had died 
in it. 

Krishna Gautami became weary and hopeless, and sat 
down at the way side, watching the lights of the city, ns 
they flickerod np and were extinguished адыш. At fast 
the darkness of the night reigued everywhere. Aud she 
considered the fate of mon, that their lives fickur up und 
are extinguished, And sho thought to herself: " How 
selfish um I in ny grief!’ Death is common to all ; yet 
iu this valley of dosolution, there is a path that loads him, 
who has surrondored all selüisliuess to immortality.” 

Putting away the selfishness of her affection for hor 
child, Krishna Gautami had the dead body buried in tho 
forest. Returning to Buddha, she took refuge in him and 
found comfort-in the dhariaa, which is the balm that will 
soothe all the pains uf our tronbled hearts. 

Buddha said :— 

The life of mortals in tbis world is tronbled and brief 
and combined with pain. For, there is not any means by 
which, those that have been born can avoid dying ; after 
reaching old age thero is death; of such а nature ure liv- 
ing beings. 

As ripe fruits uro carly iu danger of falling, so mortals 
when born are always in danger of death. 

As all earthen vessels made by the potter еш in being 
broken, so is life of mortals. | 

Both young and adults, both those whe aro foolish and 
those who are wise, all fall into the power of death ; all 
gre subject to death, 

Of those, who, overcome by death, depart from life, a 
futher cannot save his son, nor relatives their relations. 

Mark! while relatives are looking on, lamenting deeply, 
one by one of the mortals is curried off, like un ox that із 
led to the slaughtor. 

So the world is afflicted with death und decay, there- 
fore, tho wise-do not griove, knowing the terms of the 
world. 

Not from weeping nor from grieving will any one obtain 
peace of mind; on the contrary his pain will be the greater 
awt his body will suffer. He will make himself sick 
eral pule, yet the dead are not saved by his lamentation. 

He who seeks peace, should draw out the arrow of lamen- 
tution, and complaint and grief. 

He who has drawn out the nrrow and lius become com- 
posed, will obtain peace of mind; he who has overcome ull 
sorrow. will become free from sorrow, und be blessed, 


(From * The Gospel of Buddha’) 


Selections. 


Evil swells the debts to pny 
(ood delivers and acquits 

Shun evil, follow good; hold sway 
Uver thyself. This is tho way. 


How charming ia divine philosophy ! 

Not harsh and crabbed, as dull fools suppose, 
But musical as is Apollo's lute, 

Aud a perpetual foast of nectar'd sweets 
Where uo crude surfeit reigns. 


Love virtue, she alone is free, 
She can teach you how to climb 
Higher than the sphery chime , 
Or if virtue feeble were, 

Heaven itself woukl stoop to her. 
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Symbology. 


МАТАКАЈА. 


Ir is proposed to writo from timo to time, in the pages 
of this Journal, short notes on. tho various symbols of the 
Hinda Religion. like. Fr! Rungnátha, Хасаја, Duksli- 
námürti, und so on. The iuncr meaning of these uymbuls 
is often very grand and poetic and to enter into and un- 
derstand it, will certainly be a privilege to those who are 
striving to realise for themselves the truths of philosophy : 
for these symbole were devised simply ns helps to the 
imagination ant many men have emp ayol them with ad- 
vantage. The menniugs of these symbols differ of course 
according to tho standpoint adopted aud the highest, t/z.. 
the Vedántie will be the one from which we shal! stud: 
them. The symbol Natardja is taken in this number а 
there is а reference to it in another article. 


Jataräja means the Lord of the Stage. The idea is 
that the world is a stsge, а puppet-show which presen 
the vision of life and activity through the power of the 
all-pervading Atman or Gud, the unseen Dont of the 
Stage. Who will not dance when thou causest hin to 
dance, und who will not sing when thun causeet him to 
sing,” says a poet-philosopher. But for the inner Atman 
all the world would be mere Jada (inert ог dead). 


The Atman or Self being the real teacher of. the human 
mind, Natarája is meant to represent the Teacher or Guru. 
There are two kinds of Guru-—the apparent and the roeil, 
the seen and the ansven. The former is the teacher who 
instructs the disciple and takes him along thd path—this 
is what we usually mean by the word guru; but all.teach- 
ing really comes from inside, not merely in the sense thut 
the outward apparent teacher is but the instrament em- 
ployed by Auman or God, bnt also in the sense that uil 
growth ia from within. The plant, for example, grows 
from within ; the mannre, water, &c., are simply helps tu 
its growth. łu the кате way, the mind has to grow only 
from within, nssimiluting of course tho teachings from 
outside. Natarija then is the real guru concretely re- 
presented. One of the functions of the gurn and per- 
hops the most important із to be what ho teaches—tw 
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enforce his teachings by example. It is this idea that is 
the keynote to the Natavija symbol. 

The little drum in one of the right hands is meant to 
express the idea that God or Guru holds the cause of all 
the world, i. e., sound (Sala Nishtam Jagat = through sound 
the world stands) in his hand, in other words, all the 
world is in bis hand, to be folded or unfolded at his own 
will. To the Guäni or wise man the world exists only if 
he chooxes and not otherwise. The deer on one side is 
the mind, because the latter leaps and jumps from one thing 
to another aa wildly as that animal. The Atman is far 
hevend the reach of the decr-like mind ; and so the deer 
in the picture is placed near the legs. Nataraja wears 
the skin of a tiger which he himself ew. Ahankára or 
eyoista is that tiger; it is beastly aud ferocious and fierce- 
ty fights when attacked, hut it hus to be killed and Natu- 
raja the Спец попе can kill it. Ou his head he wears the 
Ganges, ie Chit Sakti or wiadom which is most coo! and 
refreshing, and the moon which represents the etherenl 
licht and blissfulness of the Atman. One foot is planted 
iver und crushes the ginnt Muyalaka, ie., Mala Maya, 
the endless illusion which is the vanse of birth and death, 
while the other foot is raised npwant and represents the 
v tnriya’ staré, Which ія boyong and nbovo the three states 
of wnking, dream and deounless steep, und leaves behind, 
the mind, Máya amt the world. The second right hand 
representing the iden of poace indicates the blessed cahn- 
teas Which is the glorions privilege of wisdom. ta one 
of the left hands is held Agni (five, i. e., the Guru brings 
in the Jutis of the Atman itself to attest the truth of his 
tenching. The idea is that the truth of the Guru's teach- 
ing ean only be fully understood in practical realisation, 
inexperience (Anxbhara). The place of the dance, the 
theatre is Tillatvanam, i.c., the body (of the individnal яз 
well aa of the kosmos) spoken of as ranam or forest on 
account of the mnltitudo of its components. The plat- 
form in that theatre is the cremation ground, i.e, the 
place where all passions and the names and forma that 
coustituta the vision of the world have been burnt away 
puve consciousness devoid of attachment to anything out- 
side and devoid of illusion. 

The al-, ve are some of the leading features of the Nata- 
таја symbol, The Guru teaches that Máya—illosion— 
should he crushed down, that the world should become sub- 
ject to us and uot we to the world, that the deer-like mind 
should be left bohind, and Ahankdra (egoism)be destroyed, 
aud thnt man should asceud to the regions of pure, uncon: 
ditiuned consciousness free from passion ond free froni 
deception, and enjoy the calmucss which is his birthright, 
the bliss, the light and the truth that form the Selk. 
Viewed in the light of this inner meaning the image of 
Natarája is no more a. meaningless idol, a piece of stone 
or copper bnt a symbol of tho highest teaching, an object 
that can inspire and elevate. 


This Self is the bridge, the support of the wholo uni- 
verse, which, but for it will bo nowhere.—Chdndogyopani- 
shad. 


Temples and churches, pagodas and mosques in nì! 
landa, at all times bear testimony by their splemlonr and 
vastness la the metaphysical neod of man.—-Schopenhour. 


These are the three gates to hel! and self-destruction :— 
desire, auger and groed: give up these three —Bhagarad 
Gitá, 


True Greatness ог Vasudeva Sastty. 


Br T. C. NarAnAZAx. 
CHAPTER II. 


(Continued from page 12.) 


Tue scene changes: you are now entering a humble, low. 
roofed and partly dilapidated house. But take care you do 
not kuock your bead against the doorway, it is so low. 
The door is open and the inside of the house is anything but 
inviting, nevertheless, you enter and as you leave behind the 
pials, and cross through au isthmus-like passage, you see the 
building opens out into a hall, which ia at once the dining 
room and che parlour of the bonse. The hall or 'Sircar' ax 
it is clegantly termed in Madras is, you find, very mean in 
Appearance and too much atthe mercy of the sua and the 
ruin. You can find uo furniture in it except one or two ата! 
planks to serve as seats. A few vessels are kept in a corner. 
nud in mnother, there is a stone for griuding sandal, und ad- 
jacent to it there is an almirah containing the household gods ; 
aud, thero are two rooms opening into tlie hall opposite to each 
other, one of which is the kitchen uud the other contains a 
large number of pots arranged over one another iu which rice 
und other things are kept. [n tbe centre of the hall, there is 
a small group sitting aud talking. 

Uus of the group—a aonan said When F told him that ouc 
should not get mad over empty titles and think too highly of 
oneself, be gut exceedingly angry with me. We are seldoin 
able to look beyond ourselves." 

"Усу difficult, Seetha, very difficult’ said another * And 
this difficulty js universal. Once, Vyá«s was walking over 
tlie field of Kurukshetra, when be found a little worm crawi- 
ing away as fast as it could at the sound of his feet, fearing 
that it might get crushed under them. The sage smiled and 
said to himself ‘We regard that creature as worthless апі 
бекрісаЫе, hut look at its wuxiety to preserve. its life] ah, 
what a wonder!‘ and then by virtne of his yogio powers, he 
found to bis great surprise, that it was the eminent ваде. 
Nárada, who hy some sinful karma, had become the worm 
and, giving it the power of speech, he asxed “O worshipful 
sage Narada, bow is it that, having got into this wretched 
worm life, yon are so auxions to preserve it?” The worm re- 
plied, ‘All praise be to yo О Vylss; by asinfal act I was 
reduced to this condition, but thie is the fatal illusion, that. 
even in this worm life, I think eufficiently well of myself anid 
have euongh to do with my own pleasure and ре. 
Though mean and despicable in your eyes, J am not soto 
myself and that is why I um so anxious to preserve my life. 
‘Thus, while even the worm thinks so bighly of itself, what 
wonder, that we look so big iu our own еуез. Iu ,. from 
Ше atom to the star, every particle in the universe rings with 
this cgoism and it is this, that makes what is called the world. 
If by some magic, this egoism is purged out of the world, the 
uncouditijoued, universal Sell or God alone will remain. 
Fow of пу aro able to look beyond ourselves. to rise above this 
foolish I." 

* Aba ! how beautiful! cried an enthusiastic girl who was 
one of the group. ‘Is it uot uncle, is jt not that our loving 
our husbands, rearing up children, holping the poor are ali 
menus to get rid of this sonse of I, this little narrow selfish- 
ness? 

lut I must basten to introduce the party to the reader; 
otherwise, according to the unwrittea laws of etiquette, he 
might refnso to interest himself in what they say. Begging 
his pardon for the deluy, I should say that the person whe 
first spoko ія ono already known to him. Sho was Scetha- 
Lukxlimy, wife of the great М. R. Ry. Dewan Bahadur Nara. 
ynm Aar Avergal, С.Е, ‘Ibe enthusiastic girl, that spoke 
last, was her daogbter by name Rukmani. The one that spoke 
seront was no other than Vasudeva Sastry the hore of our 
Story. the geutleman, who was so respectfully referred to hy 
the great Dewau Babadur the provious night. 


To describe bim in detail, as is the fashion, he was a middle 
aged man of fair complezioo aud well-proportioncd limbs; his 
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face was the most remarkable thing about bim. Thero was 
в calmness and a seronity in it, 5 gentleness, a swoetress und 
a luxuriant cheer[uluess liko that of a full blown lotus flower, 
which au nucient rishi might baye enviod; and iu his large, 
beautiful eyes, thero was an angelic expressiou of goodness, 
which by its silent and sweet magic could have svothed the 
anger of a Durvian. ‘The glory of these eyes, if I may say ao, 
lay, not in occasional lightning-like flashes, but in their con- 
stant and continued revelation of the ocean of goodness, love 
and calmnoss, that dwelt withiu. Their expression never 
faded, time and place bad no influence on thet, and they were 
like the unfading Karpaka flowers of the Devaloka, und while 
вегш р, they ses mod to perceive not the external differentiated 
things, hut by n sort of divine prorogative, the inuor harmony 
that dwelt underneath. To look at them was like looking at 
milk, ever sweet and to be looked at by them—to fall within 
tbe charmed, sacred circle of their rays was a privilego which 
таеп aud women alike envied. He seemed to depend for his 
happiness on nothing outside and be was never known to be 
excited either by pleasure or by pain and much lees get augry. 
To try to provoko him was a favourite amusement among 
school boys. There was not the least amount of assertiveness 
or arrogance about bim end all his motions spoke humility 
aud love. He was о very poor man, all bis income being 
the pittauce he received from Narayana Iyer, for making 
püje in his house, but he was respected more than the 
richest man. He was the pet of all the children in the 
neighbourhood, they would crawl over him, dance ou his 
shoulders, pull him by tbe hair, adoro him with a saddle and 
ride over bim or furnish him with reins and drive him like 
в bull. Mothers, when they were busy or had to go out, would 
entrust their babies to him and he would put them to sleep or 
sing them songs, of onc or two of which, the following is a 
rough translation, 

‘Say Krishna, Rama, Govinda 

You invite me and only me, 

Call Ia, Sambo, Mah'dova 

You invite me «nd only me 

Of all the world I am the guard 

The Soul, the Lord, the Soul, the Lord, 


The last lines of these songs would, in the original, read 
like au English nota and excite the innocent mirth of tho 
little obildren. Old Kuppipátty would never puss bis house 
without calling him Dhbarmaráj& The boy Krishna would 
never go home, without first narrating to him oll the 
news he had—how а white elephant was going to be 
brought to the tample, how be one day ват a white crow 
sleeping on his slate, how dogs novor hack, when he is asleep, 
how it would never rain on e Saturday, how there was a big 
tiger in the backyard of his house, aud many more oditying 
things of the kind. “be pensionod Tahsildar—Mr.Subrahmanya 
Aiyer would foia favor bim with all his leisure. but for the 
fact, that he talks Vedanta and Vodánta alone in one form 
or another and has no genius for gossip. Viswanatha Aiycr, the 
Madura Muusitf, who professed to know % great desl of 
Vodánta, would visit him at least once a day. Angi tbe 
aweeper-woman of tho Madura Sub-Judge’s house would say 
wheuever she saw him Where is tho gced of wealth ? 
Weulth leads only to quarrel and heurt-burning; look at our 
Sastryar, how happy ho is in the midst of adversity ! School. 
master Ramaewamy Aiyer, who firmly believed that all the 
world was wioked, would say that poor Vasu wasan exceptiou, 
that he was dropped down here by mistake and that was why 
he was so poor. Vakeel Sandra Lyer, who spoke nothing but 
lies all day long, admitted that somehow he could nut tell a 
lie to bim. Mutha Iyer, tbe Sub- Registrar, who wos a tlicoso- 
puin and bad s long beard, would say that he was the best 

wamyar he bad scen—the holiest man he knew. Bo that ав 
it may, be is now sufficiently introduced to the reader and it 
is left to the latter to decide, if he would cure to cultivate a 
closer acquaintance with bim. 

To return to the story. Ав soon as Vasudeva Sastry heard 
Rukmani'a question, ho said ‘you are perfectly right my child. 
We should drown our selfishnose in love, but in helping the 
poor and doing snch things we should never fall into tho 
danger of priding ourselves on that account. We are simply 


instruments not freo agents. In a certain villa. there v 
once an alil woran, who lived by preparing and selling cake 
She would set ubout her business punctually at 4 а.м. eve 
day. Shelud a cock which announced to hor the break 
day ах hunctunlly. so much so that in course of time she gr 
dually got into tho belief that the day would not break unſe 
her cock raised its trumpet voice. One day it so happen: 
that the villago boys offended her: she vowed vengoance an 
snid, ‘ Very well, these little fcllows do not know who I am. 
shall remove with my cock to the next village aud see how tt 
day could brenk hore ; let the fellows suffer in eternal nigh 
These little fellows offend me |’ She did as she sowed that ver 
night, and the next day, when some men came to th 
sccond village frum tho first, she said to tliein you яе 
if you hed appeased ine, all this would have been шуо 
Poor men, I pity vou; you have to suffer eternal night.’ The. 
askod what the matter was nud ahe replied * W y, I hav. 
brought my cock over lere and во the day would not hav. 
broken in your place.’ It is ucedless to add that the inen Iud i 
hearty laugh at the idiotic woman's self-importance. A similu 
mistake we are ull of us committing ; we think that, but for ли 
snch and such o thing would never happen, we die, but tlu 
world goes on all the same. We should warn ourselve: 
against snch mistakes. 

* But’ asked an elderly widow who sat by * what is thero in 
names and titles’? ' Му’ said Vasudeva ‘the whole world is 
nothing but name and form: We are all deceivod with—’ 

Before he had finished, in rushed a woman, witha bag in 
hand roaring * you bo d—d. You have ventured to open 
the Vodanticrhop in my own house! What wonder that Jam 
80 poor and miserable and my family bas been ruinod! You 
Rakshasis, you d—1s, let Vedánta fall into your houses und 
let all of you become as miserable as Lam, I do not know when 
the cursed Vedanta will enter your families and ruin you, and 
make you wander in the streets for bread. You come mid 
open your shop in my house! 


(To be continued). 


Extracts. 


All things are full of divinity, full of soul.— Plato. 

So long as there is in the human heart one fibre to 
vibrate to the sound of what is true, pure and honest, so 
long as there are found, friends of truth to sacrifice their 
repose to science, friends of goodness to devote themselves 
to nseful and holy works: of mercy, woman-hearts lo 
love whatever is worthy, beautiful and’ pure, artists to 
render it by sound and color and inspired sccents—so 
long will God live in us.—Renan. 

Everything that depends on Self is bliss, everythin 
that depends оп unotlier ів misery— Мани. 

One beam mects another in the dash of the great occun 
and becomes immediately separated in the same manner, 
similar indeed is the moctiug of a being with other beings 
—Mahábhárata. 

If thou considerest the dignity of the'girer, no gift will 
seem to thee little, which is given by so great а God. Yeu 
though he give punishment and stripes, it ougbt to he accept- 
able, for whatever he suffers to befall us, he always does 
it for our salvation.—Thomas á Kempis. 


The highest wisdom of Greece was to know onrselves, 
the highest wisdom of India was.to know our self.—- 
Maz Müller. 

Nature sleeps in the plant, dreams in the auimal, wakes 
in the man.— Schelling. 

Tho blind man trembleth with fear at every straw he 
cometh across ; so do the ignorant at the little things that 
happen iu life.—Sree S'dutánanda Saraswati. 


Averst 1896.) 


Mar fibuller—£ Uedantist. 


— 


Swami Vivekáunuda writing to the Rrakmaridin about 
his vikit to Profesor Мих Müller, says among other 
things te 

“ What an extraontinary man іх Prof. Max Miller)? ? 
Не wai firkt induced to inquire about the power behind. 
which led to sudden and momentous changes in the life 
"af the late Keshava Chandra Sen: and since thou he 
Iwen un earnest student aml admirer vf the tifo and teach- 
drums of Srl. Ramakrishna’? " Ramakrishna ia worshipped 
by. thousands to-day. Professor.” 1 aid. “To whom else 
shall worsliip he accorded, Jf not tu such Y". was the an- 
wer. The Professor was kindness itself: he asked 
Mr. Sturdy and myxelf to lunch with bim, and khowed us 
»eveval colleges in Oxford and the Bodleian library. He 
хо aovompanied us to the Railway station; and all this 
he did becawxe, as he said. — 1: ig not every day one 
meets n disciple of Ramakrishna Ра en. That 
wax тезу а revelation to те, "lint nice little house in 
ite ketting of a beautiful рачно», the silverchentesd xag. 


.witlta free enim mul benign, imd a forehead азоо as „ 


"Пн in &pito of seventy winters. and every Бос in 
that faro spetking of a deepesented mine of. apiritaulity 
newliere behind; that оће wife, the helpmute of i: 
threngh his long amt nns task ol exciting iu- 
А t., overriding opposition: and contempt, and at kist 
леб n respect for the thongihts ef the 
nent Һа һо nees, the flowers, the mi-. arst 
the elenr, sky—all (bene nont me back in iningritintion. to 
the glorims days of Anelent India. the days of eur 
Ношение and јат інда, tho. days of the pront Fana- 
Jet has, the days of Arundhatis und. Vusisthins. 

Ug wax. neither the Phitologit nor. the Seholar that E 
жаз. bnt a sont that is overyday rentisiog its oneness with 
the Frahman,. a heart that in every moment vex paadinz 
"fc wach oneness with the universal, Where others loe 
Aheniselves in the desert of dry detniis, he has struck a 
welt of Nfo, Indeed his heart-heats have enught the 
rhythm of. the Upauéshada, " Know ef and Jenve off 
"Шоно talk“ 

Although a world-maving кейби and. philosopher, bis 
ninic und philosophy bave only ted him higher aud 
“higher to the realization of the spirit: his (Yower know- 
due bas indenti helped bim te reach the higher. 
“his ix weal learning, Knowledge gives rise to. bamility. 
.UObwhat: use is knowledge if it does not show ns the 
` ote, highest X ` 

id what. fave he benra towards Indin! 1 wish E bad 
и hundredth: part of. that love. formy own motherland. 
Ali extimordi, . and, at the sime time, intensely active 
nd moved in the world of Indian thought 


sages of 


mtüre-wit "keen interest аай heart-felt bve, till they 
кна into lis whole sont and. coloured his whole 


=. „Miller. is а Медан of Ve 
tahe peak soul of the fele 


ed the V. 
et ilisceursls 

hat lightens up the serta and erode e£ the 
anta, the one prine af whieh all reti- 
plications, Aml what wax Rámaskrislina 
the” руде еә! demonstration of this 
the embedunént of India that. is last. 


1i ef Saft Vivehánanda, (Le of the greatest uf 
ledein Sainte. : 
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aud a foreshadowing of the India that is to be, the bearer 
of spiritual. light unto nations, The jeweller alone can 
andermtand the worth of jewels: this is an old proverb. 
Is it a wonder that this western sage doer study un 
appreciate every now star in the firmament of Indian 
thought. before even the Indians themsolves realise its 
magnitude ? 

“ When are you coming to India Every heart there 
would welome one who has dene so mneh to {асе the 
thonghts «i their ancestors in the true light,“ l said. The 
face of the aged sage brightened up- -there wate almost a 
tear in his eye, a gentle nodding of the head, and slowly the 
words came out—" } would not return then; you would | 
have to cremate me there“ Further questions seemed an 
un wnrrantuble iutrasion into. realms wherein ore stored 
the holy secrets of man's heart. 

His life has been a blessing to the world; may it be 
many, many years more, before he changes the present 
plane of his existence.” 


Mews and Motes. 


(Conte ii 


` Au American Divine on Swami Vireka unnda: 
R. d. С.С. Everett, Il. D., LLD. of the Harvard C- 
sits. in au introdnetiou to an address on Vedänta [aloso 
phy by Sunmi Vivekinnnda published in America, spenks 
of the Swami aud bis works in the lollowiug terins:— 


The Swami Vivekananda was sent by liis friends and co-re- 
ligionists to present their belief at the Congress of Religions 
that was held in connection with the World's Pair at Chicago. 
Thuis he did in a way to win general ioterest and admiration. 
Since then be-bas lectured on the same. theme in „ ferent 
parts of our country. He has been infect a missionary from 
India to America. Evers where be bas made warm personat 
friends : aud his expositions of Hindu Phitesophy have bera 
li-tened to with delight. It is vers pleasant tà. observe tlic 
larger interest with whieh lis own »coplo iu India fallow his 
coursa, nml the joy that they take in liis saccess. T huve seen 
a pamphlet filled with speeches mode at a berge and inflar 
meeting iu Calcutta, which was called together to express е 
thusiastic approval cf the imxpner iu which he hns tultilied his 
mission; snd satisInction st thi asion of the West by ori- 
enini thought, This ка s well grounded, We way 
not bo во ненг to actual cnersion ax хоте of these speakers 
seein to believe; but Vicekünunda ls c tent ed n high degree ot 
Interest in himself and his work. Tiere e indeed few de- 

rimema of study more vttractive that the. Hindu thought. 

t is a rare plensu ro хон а form ot vehet thoy to most reems 
sa faraway and noreal па Vedanta ху stem, represented һу an 
actually liviag and extremely intelligent believer, This sys; 
tem ix поб te be regarde t merely as а curiosity, as a Sula - 
tive vagary. ct said thay Spinaaism is the qeveasiry 
bevinuing af all p sing. This can he Enid even more 
eupbaticully of the Усен зумет. We cecidentals busy 
ourselves with the manifobl We enn. however, have по 
urolerstunding ofthe manifold, if we have no sense of the One 
in which the manifold exists. The гау of the One is the 
truth whieh the East may well teach us; and we owe a debt 
of ert itne to Visekáugtda that bo. has taght this Юзлош 
so сеси 


The Swami Saradannnda on bis way tq New Yoxk :---Tho 
Swami whe ть fast ачат af. pre, n equally: wlth Swnini 
Vivekánnnda, for hie uses ane kindly disnesitien. in to 
t before s women's Vegetertan Калеу in Lomlua оа 
Vegetaviauisin and to anti t.. New Tock suvu after, 


4 THE AWAKENED INDIA. 


BENARES 


SACRIFICIAL BRASS WARE 


Of First Class Make and Engraving. 


даг Ghanta’ at Es. 2 to 10, 
RATS Korpurarty at „ 1 to 3, 
achtes Brish kamal at „ 8. 

q»«8 Pancharty at „ 2 to 8. 
qaqa] Panchapatra at , 2 to 7. 


N 


"eX Ghata 
(brass and copper) 


at Rs. 20. 


fagrad Siunasans о 


— ме 


Bs, 10 to 100. 


nA Flower basket at Es. 9. 
RATS Kgmandal at „ 15 


enm Abhisek 
"Го be had at к women's notice of — 


STEPHEN, DOSS & CO, 


at , 15. 


BENARES. 


[Асаозт 1896. 


THE A'TMAN 
A LECTURE BY SWA'MI VIVEKA'NANDA 


Giving a brief but lucid account of the fundamental 
teachings of the three Schools of Indian Philosophy 
(Adwaita, Visishtud waitu, and Dwaita.) No educati 
wan should lose the opportunity of learning them s 
eusily. 

Price Ав 2. Postage Extra. 
To be had of Mrzesus. T. S. SUBRAMANIA & CO., 
Booksellers, Sc., Tattamangalam, Рай. 
Alao of Мувакз. THOMPSON & Co., 
J'cpham's Broudway, Madras. 


Swami Vivekananda Series. 

Poblished and sold by S. C. Mitra, No, 2, Nayan Chand Dutty 
Lane, Beadon Street, Calcutta, 

No. 1 —Vivekàaanda's Lectures ia the Parliament of Religions, 
Chicago, America, with an «олум» aud Bengali trausiation aud a 
portrait of Sumi Vivekinanda, (containing 180 pages) price 
В annas, postage t anta. 

No, z—Vivekinanda's Reply to the Address of tho Hindus of 
Madras with an appeal to. Young Bengal. With an analysis and 
Notes. 

No. 3— Vivekànanda's Two Lectures (1) The Soul and Gut. 
(2) The Religion of Love. 

No. 4— An Article on Reincarnation, 

No. s—Vivekünanda's Reply to the Address of the Maharaja 
of Khetri, Rajaputana. 

No. 6—1s the Soul [minort4l 2 And the Song of the Sanyasin. 

No. 7 —Swáàmi Vivekünauda in England, 1895. 

No. 8— Another Version of the Lecture at Brooklyr. 

No. g—Address on Vedanta Philosophy—The Ideal of a 
Universal Religion. 

No. 10—Swá&mi Vivekiinanda in English 1896, 

No. Ii Karma Yoga (Madras Edition). 

Price vue аппа aud Postage six pies cach from No. 2 to 11, 


The Prabuddba Bharata. 


Monthly circulation more than 4,400 copics. 


Annual Subscription Including Postage. 


For India and Burma sa ies Ne. 1- 8-0 
For Ceylon "m is. E o Re rano 
For Mauritius... m Rs. 2- о-о 


For Foreign Countries, 1. e., those not served by 
the Zudian Post ... ove e 44. 
For a Single Copy 3 as. postage 4 anna. 
No order will be registered unless accompanied with 
remittance of the full subscription for a year, or accom- 
panied with directions lo collect the same by sending 
all the back issues of the current volume per V. P. P. 


The A ualened Judia i» published regularly оп the 1st of each 
month, Complaints of non-receipt of copies cannot be attended 
to unless they reach the Manager's hands by the 20th of the 
month ol iss ve. 

Change of address should be communicated зо as to reach 
the Manager by the asth of the previous month, and invariably 
accompanied either by the Register number or the former ad- 
dress. Otherwise subscribers should arrange with the Ром 
Office for te - dit eetion. 

All communications to be addressed to 


THE MANAGER, 
A icokened India, Mylapore, Madras, 


Fi. uted by Mesara, Tbompeon end Ca., at Lua Misersg Preis, and published tor 
the bropricteza by С. C. NarooituLa С1шгуъ, n, 4,, Triplicano, Madras. 


